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Summary

The religious schism brought forth by the Reformation crisis generated a reinvigoration of ecclesiastical history, with both rival camps engaged in opposing appropriations of the Christian past. This was spearheaded by German Lutheran scholars, like Philip Melanchthon or most impressively Mathias Flacius Illyricus; the stress exclusively on the “word of the Gospel”, the appeal for a return to the canonical texts of the Scriptures, away from subsequent additions, sought to prove that, ultimately, it was the Catholic Church itself that had been introducing novelties, thus excluding it from the historical continuity of the Church of Christ. In this new, cleansed history of the Christian Church, it was doctrine that bestowed meaning by unfolding itself through history. The European political divisions and conflict generated by the Reformation crisis stimulated another historical approach to the present and the past, this time securalizing, and focused solely on human affairs. Johann Sleidan’s political history of the Reformation crisis was exemplary but however had no immediate following, with the author quickly reverting to the Lutheran master narrative.
The German Lutheran campaign, which met with an impressive response from the Catholic side, as manifested in the seminal work of Cesare Baronio, reached another level of sophistication through the contributions of  French Calvinist scholars, faced with the grim reality of relentless persecution and, from 1562, religious war. Since the early 1550s, Jean Crespin offered his readers a history of the unfolding of true Christian religion, through the continuous struggle of God’s faithful with the enemies of the Gospel. Crespin, and his successor Simon Goulart combined the histories of the martyrs with a historical narration of a greater scope, thus proposing a history of the Church in France. Théodore Beza’s Histoire ecclésiastique des eglises réformées au Royaume de France, the massive sequel to this initiative in the 1580s aimed to teach and comfort the embattled Huguenots. Beza’s historical narrative, historia sacra, promoted the apocalyptic interpretive context,  imposing history as prophecy. 
This, reinvigorated ecclesiastical history openly clashed with another, overtly secularizing approach to the French national catastrophe and the French national past, manifesting itself in the Huguenot camp. This interpretive trend carried the marks of the French “new history” of the 16th century, promoted by French jurists and legal historians but, equally, of the work of Johann Sleidan, and  was primarily expressed by the work of Lancelot Voisin de la Popelinière. La Popelinière’s History of France served the task of national self-consciousness, through the discussion of the national tragedy of the 16th century. In La Popelinière’s approach, history was not to reveal some divinely inspired drama, but to interpret the past, based on the formulation of causal chains. La Popelinière’s approach to history ultimately placed him outside the Calvinist interpretive context. Condemned as a conscious undermining of French ecclesiastical history, La Popelinière’s history was banned by a Calvinist national synod.  
Developments in the 17th century, mainly the resurrection of historia sacra, with Jacques-Bénigne Bossuet as its principal promoter on the Catholic side, and the eventual demise of critical history brought forth by the Bourbon monarchy, sealed the fate of  the “historiographical revolution” of the 16th century. 
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